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ABSTRACT
In the following article I will deal with one of Isaiah’s prophecies, Isaiah 11:11–16, whose date is debated. In this article,
I will concur that the prophecy is not original to Isaiah, nor was there an early Isaianic core that was expanded in later
periods. Other scholars suggested different dates for the prophecy, ranging from the reign of Josiah at the end of the
Assyrian rule in the Levant until the Hasmonean Period. I will forward a different historical setting to the oracle than
the hitherto given options. According to this understanding, the oracle was composed in the mid-7th century BCE and
reflects the political situation during the reigns of Ashurbanipal, King of Assyria, and Manasseh, King of Judah,
respectively.

I  DEDICATE THE ArTICLE, WHICH WAs WrITTEn In HospITAL, To THE mEmory of my BELovED son, JonATHAn KAHn
z”L, WHo unTImELy pAssED AWAy on THE 17TH of AprIL 2012 AT THE AgE of 8. mAy HE rEsT In pEACE.

1. THE CONTEXT OF THE PROPHECY
The prophecy is part of a collection of four prophecies
introduced by the formula “והיה ביום ההוא“ “and it shall
come to pass in that day.” These oracles announce the
future relief of Assyrian oppression. The first oracle in
10:20–26 may have described the events of 720 BCE and
was possibly edited at a later stage.1 The second prophecy
in Isaiah 10:27–11:9 comprises several literary units
basically announcing the impending fall of the Assyrian
monarch and the subsequent rise of the Davidic monarch.2
The third short prophecy (11:10) is a later editorial
addition, which focuses on the nations’ future recognition
of the new Davidic monarch and serves as a bridge
between the prophecies.3 The fourth and last prophecy in
this collection, the focus of this study, is Isaiah 11:11–16,
which announces the future restoration of Israel when the
remnant of the people will return from exile. I will first
deal with the date and composition of Isaiah 11:11–12.

In that day the Lord will extend his hand yet a
second time to recover the remnant that remains
of his people, from Assyria, from Egypt, from
Pathros, from Kush, from Elam, from Shin‘ar, from
Hamath, and from the coastlands/Islands of the sea.
He will raise a signal for the nations and will
assemble the banished of Israel, and gather the
dispersed of Judah from the four corners of the
earth. (Isaiah 11:11–12; emphasis added)

2. THE DATE OF ISAIAH 11: 11–12
2.1. DurIng IsAIAH’s TImE
many commentators, who date the prophecy to the days
of Isaiah (ca. 734–701 BCE), 4 claim that the list of toponyms
to which Israelites and Judeans were exiled to in Isaiah
11:11 “can be interpreted against the background of events
of Isaiah’s time in connection with the Assyrian visitation.
The really great dispersion and exile happened in Isaiah’s
time, and the countries mentioned are all in existence just
at that time.”5

However, when checking the list of toponyms carefully,
it becomes clear that this statement is not precise, to say
the least. The existence of a kingdom in the days of Isaiah
does not prove that the Assyrians exiled people to it.6

When identifying the toponyms with precision, and trying
to reconstruct a historical possibility of exile to these places
in the days of Isaiah, immediately a problem is
encountered with the historical setting of the prophecy,
i.e., “The countries which are given as the location of the
Diaspora in verse 11 point to a time long after Isaiah,”7 since:

a. during most of the activity of Isaiah there was not
yet a Judean Diaspora (note the Exile in the year
701 BCE);8

b. the destinations of the Diaspora in Isaiah 11:11
do not fit the destinations of the known
deportations from Judah during Isaiah’s years of
activity;9
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c. some of the toponyms (i.e., Egypt, pathros, and
Kush) could not have been the destination of
mass deportations during the time of Isaiah, since
they were not under Assyrian control at the time.

2.2. ALTErnATIvE DATEs
many scholars have argued that the oracle or parts thereof
are not originally from Isaiah himself. many commentators
refute the integrity of v. 11b in the prophecy (above, in
italics) and treat it as a later expansion of an older text.
Koenig maintains that the mention of Assyria in verse 11
and 16 may point to an older original and that “all the
following places were added later,” with the possible
exception of Egypt.10 Assyria and Egypt in Isaiah 11:11
were recognized as a pair, mentioned again in verses 15
and 16, as well as in several additional prophetic books.11

This led to the notion that the toponyms following Egypt
in verse 11 were later additions, which fitted a later
historical reality.12 Thus, most scholars agree that vv. 11–
12 or parts thereof do not stem from the Assyrian period,
but are of a later date (exilic or post exilic) in part or in its
entirety

Duhm13 claims that Isaiah 11:11–16 reflects the
expansionist activity of the Hasmoneans, namely
yohanan Hyrcanus (134–104 BCE) and Alexander yannay
(103–76 BCE) at the end of the second century BCE. The
mention of only Assur and Egypt in vv. 15–16 as well
were regarded as a proof that all the other provinces in v.
11 are additions of the editor, who, in order to show his
geographical and historical knowledge, added the
provinces of the ptolemaic and seleucid Empires. Kaiser
and vermeylen dated the prophecy to the early Hellenistic
Period and identify Egypt and Assyria with the ptolemaic
and seleucid Empires.14

However, an updated list dating to this period appears
in septuagint (LXX) Isaiah 11:11, and the occurrence of
these verses in the Isaiah scrolls from Qumran dating to
the 2nd century BCE entirely speaks against this late
dating.15 furthermore, the identification of the seleucid
Empire with “Assyria” cannot be accepted, since in the
septuagint, the original designation of Assyria and Egypt
remain and are not updated with the current designations
of the seleucid and ptolemaic Empires. This fact, as well,
rules out the suggestion that the entities named might be
mere ciphers for other, later political realities.
furthermore, Assyria never designates the Empires west
of the Euphrates.16

Thus, Williamson17 refutes the proposal to date the
prophecy to the Hellenistic and Hasmonean periods,
bases the refutations on their occurrence in the
septuagint,18 and fits the renaming of several of the place
names to the conditions of the second century BCE.
furthermore, he notes that the situation described in vv.
13–14 where Israel and Judah fight united against their
neighbors in Transjordan does not fit the historical reality
of the Hasmoneans at all. furthermore, these texts cannot
be dated later than their counterparts from Qumran. The
Isaiah scroll, which is dated on paleographical grounds

to 150–125 BCE, contains this prophecy, so the events in
it clearly cannot be dated to Alexander yannay, and
scarcely to yohanan Hyrcanus, 19 but if it was written in
the reign of one of the later kings, there should not have
been any variants in spelling between the two versions,
which clearly exist. furthermore, there is no clear instance
where texts in proto-Isaiah can be dated later than the
reign of nabonidus on historical grounds.20

Wildberger dates the prophecy to the persian period.
The traditions of the Exodus in v. 16 would be surprising
in the prophecies of Isaiah from Jerusalem, since first
Isaiah never mentions the Exodus from Egypt. The ideas
of a new exodus are found in Deutero-Isaiah. Wildberger
considers the early persian period, when zechariah and
malachi prophesied, but eventually opts for the time of
Ezra and nehemiah and the return from Exile in their days
(mid-5th century BCE). The prophecy is dated by
Blenkinsopp to the early to middle Achaemenid period.21

Williamson assigns the prophecy to Deutero-Isaiah (ca.
end of 6th century BCE and before the Cyrus edict of 538).
He bases his arguments on similarity in ideas, motifs, and
phraseology with Deutero-Isaiah and parallel ideas in
zechariah 10:11–16. Williamson claims that Isaiah 11:11–
16 is part of the alleged editorial work of Deutero-Isaiah
in Isaiah 1–39.22

However, I consider Williamson’s above thesis
regarding editorial interventions of Deutero-Isaiah
hypothetical, lacking even one chronological-historical
anchor point.23 The same literary style and terminology are
considered by other scholars as indication of a much later
period, and some of the terms occur in the days of
Jeremiah.24

roberts has rightly observed that the motif of god
raising a standard to the nations in order to accomplish the
return of his people in Isaiah 11:12 and 49:22 differ in
diction and the vocabulary. The verbs נד”ח and נפ”ץ are not
used in Deutero-Isaiah.25

furthermore, if verses 13–14 are an integral part of the
prophecy, the historical background of the relations with
Judah’s neighbors would not fit the time of Deutero-Isaiah
or his lack of interest in the unification or reconciliation
between Ephraim and Judah.26 The most one can say is
that Deutero-Isaiah was influenced by these verses. In
addition, the following geographic-historical consider-
ations suggest that the dating to the Babylonian period
cannot be accepted: 1. The political difficulties in having a
body of Judean exiles during the Babylonian period in
Kush, or in the islands of the sea (see below). 2. god’s
peoples were exiled to Assyria in verses 11 and 16. The
Babylonians did not exile to Assyria. 3. The Babylonian
exile was of limited scope and involved a removal to a few
areas in Babylonia as opposed to the vast exile described
in the prophecy. And 4. Babylon’s insignificant place
within the prophecy.

sweeney dates the prophetic unit Isaiah 11:1–12:6 to the
reign of Josiah and stresses the following points: 1. The
close relation between the several prophecies in the unit
11:1–12:6. He identifies the future “messianic” king (Isaiah

10

Kahn | Egypt and Assyria in Isaiah 11:11–16



11: 1–9) as the young Josiah (639–609 BCE). 2. The
punishment of Egypt and Assyria in the context of the
return of the exiles from these countries corresponds to
Josiah’s attempt to rebuild the Davidic Empire in the face
of opposition from Egypt and Assyria in the late 7th
century. 3. The interest in Exodus traditions apparent in
both 11:11–16 in the context of the Josianic redaction, in 2
Kings 23:21–23 and in 2 Chronicles 35:1–19 indicate, that
the celebration of passover served as the festival basis for
Josiah’s reform.27

The above scholars, using historical, linguistic and
intertextual criticism as dating methods, did not achieve a
conclusive and accepted dating (ranging between 734 BCE
and ca. 170 BCE). 

3. THE IDENTIFICATION OF THE LANDS IN ISAIAH 11:11–12
FROM WHICH THE REMNANT WILL RETURN AND THE
FORMATION OF THE LIST
In most cases the discussion about this topographic list is
mainly centered on identifying the place names. In the
following I will claim that verse 11b is not a later addition,
but is part of the original composition of the list. The above
list comprises of eight geographical toponyms. The list is
built on two axes, nE–sW and sE–nW, consisting of the
four corners of the earth.

At the beginning of the list, Assyria is placed first, in the
northeast not only because of geographical reasons but
perhaps also owing to its political significance during the
creation of the list. If the list was created or edited when
Assyria lost its prominence (either in the Babylonian or the
persian periods), the primary place in the list could have
been taken either by Babylonia/shinar or by persia, so the
list could have started in the southeast or in any other
corner of the universe. 

The following toponyms in the list, Egypt, pathros, and
Kush, are the areas in the opposite southwestern extremity
of the known world. Egypt is to be identified with Lower
Egypt, pathros with upper (=southern) Egypt,28 and Kush
with the kingdom to the south of Egypt, equivalent to
modern-day sudan. It is significant that these countries are
listed together, since they are mentioned exactly in this
order only in Esarhaddon’s inscriptions (680–669 BCE).29

following this, the toponym of Elam is mentioned at the
beginning of the second axis, in the extreme southeast,30

continuing to shinar—the land Babylonia.31 from there it
continues to Hamath. some commentators identified
Hamath with Achmeta , classical Ecbatana in
media,32 but it is almost universally accepted that Hamath
should be located in northern syria. The list ends in the
northwest with the “33“,איי הים traditionally translated “the
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FIGURE 1: The geographical locations to which Judeans
were exiled according to Isaiah 11:11 (base image Natural
Earth II [public domain]).
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Kings Tiglath-Pileser
III

Shalmanaser V Sargon II Sennacherib Esarhaddon Ashurbanipal

Toponyms

Assyria yes yes yes yes yes yes

Egypt no no no no yes yes

pathros no no no no no info yes

Kush no no no no no no info

Elam no no no no no yes

shinar yes yes yes yes yes yes

Hamath yes yes yes yes yes yes

Islands of the
sea

no no yes no yes yes

Kings Tiglath-Pileser
III

Shalmanaser V Sargon II Sennacherib Esarhaddon Ashurbanipal

Toponyms

Assyria yes possible yes possible possible possible

Egypt no no info possible no no info no info

pathros no no info no no no info no

Kush no no info no no no info no

Elam no no info no no no yes

shinar possible possible possible possible possible possible

Hamath possible possible possible possible possible possible

Islands of the
sea

no info possible possible possible possible possible

TABLE 1: neo-Assyrian control over kingdoms.

TABLE 2: Judean and Israelite exiles during the neo-Assyrian period.
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Kings Tiglath-Pileser
III

Shalmanaser V Sargon II Sennacherib Esarhaddon Ashurbanipal

Toponyms

Assyria possible possible possible possible possible possible

Egypt yes yes yes no info no yes

pathros possible possible possible possible possible possible

Kush possible possible possible possible possible possible

Elam no no no no no possible

shinar possible possible possible possible possible possible

Hamath possible possible possible possible possible possible

Islands of the
sea

no possible possible possible possible possible

Period Babylonian Empire
605–539 BCE

Persian Empire A
525–465 BCE

Persian Empire B
after 465 BCE

Toponyms Control Exile Refugees,
Merchants,
Soldiers,

Immigrants

Control Exile Refugees,
Merchants,
Soldiers,

Immigrants

Control Exile Refugees,
Merchants,
Soldiers,

Immigrants

Assyria yes no yes yes no Low
probability

yes no probable

Egypt no no yes yes Low
probability

Low
probability

no no probable

pathros no no probable yes Low
probability

Low
probability

no no probable

Kush no no Low
probability

yes Low
probability

Low
probability

no no Low
probability

Elam yes yes probable yes probable probable yes probable probable

shinar yes yes yes yes probable probable probable probable probable

Hamath yes yes probable yes no info Low
probability

yes probable probable

Islands of
the sea

no no probable no info yes yes no no info no info

TABLE 3: Judean and Israelite refugees, merchants, soldiers, and immigrants during the neo-Assyrian period.

TABLE 4: Judean and Israelite exiles during neo-Babylonian and persian Empires.



islands of the sea,” i.e., the islands in the mediterranean
sea, such as Cyprus and rhodes and possibly the Aegean.
however, may also denote the coastlands, thus the ,אי
phoenician or Cilician coast.

The list was carefully planned. The four toponyms
Assyria (nE, which appears alone) and Egypt, pathros, and
Kush (sW, which appear as a threesome) are on one axis.
The axis running from the southeastern corner (Elam,
shinar) to the northwestern corner (Hamath, the islands
of the sea) constituted of two couples of toponyms.
Therefore, I suggest that the occurrence of the “Islands of
the sea” is not a later addition or afterthought, even
though it is missing from the LXX. 

It seems that the list was a unity, geographically
organized, and listed the toponyms that constitute the
extreme four corners of the controlled universe on two
axes. These “four corners of the Earth” 
where Jewish exiles lived, and from which they would
return, are mentioned at the end of vs. 12.34

4. SUMMARY OF THE EVIDENCE OF JUDEAN (OR ISRAELITE)
DIASPORA AT THE TOPONYMS MENTIONED IN VERSES 11–12
DURING THE ASSYRIAN TO PERSIAN EMPIRES (8TH–4TH
CENTURIES BCE)
In the four tables below I have summarized my findings,
taking into consideration mesopotamian or Egyptian
control over the mentioned regions and the probability or
actual evidence of presence of a considerable Judean or
Israelite Diaspora in these areas. I have organized the
tables according to historical periods.35 Table 1 surveys the
control of the neo-Assyrian empire over the mentioned
toponyms; table 2 surveys the possible Israelite and Judean
exiles in the mentioned toponyms during the neo-
Assyrian Empire; table 3 surveys the possible Israelite and
Judean merchants, emigrants, refugees and soldiers
during the neo-Assyrian period; table 4 surveys the
possibility of Judean and Israelite exiles during the neo-
Babylonian and persian periods.

During the surveyed reigns, the deportations to the
mentioned places and arrival of refugees, emigrants,
merchants, or soldiers is recorded. Where information is
positive, the answer is (yes); where the political situation
may allow for a Jewish Diaspora but the data are not
available, the answer is recorded as (possible); when the
evidence is missing, there is a (no info); and where the
answer is negative, I marked it as (no). Thus a quick
overview of Jewish Diasporas during the mentioned
periods for the listed toponyms is made available.

summing up the results of the probable dispersion and
surviving evidence for exiles from Israel and Judah in the
areas listed in verse 11 shows that the list does not fit the
times of the recorded activity of the prophet Isaiah (734–
ca. 701 BCE), nor does it fit the Babylonian, late persian,
and Hellenistic periods, which were suggested by most
scholars. The best historical-geographical setting of the list is
during the mid-7th century, preferably during the end of the
reign of Manasseh king of Judah, concurrent with the reign
of Ashurbanipal, king of Assyria. We may now turn to the

rest of the prophecy. The period of the early persian period
(525–465 BCE) cannot be ruled out.

5. AN ANTICIPATED EXODUS FROM EGYPT (ISAIAH 11:15)

And the Lord will utterly dry36 the tongue of the
sea of Egypt; and will wave his hand over the
river with his scorching (?)37wind; and will split
it into seven streams, and make a way to cross on
foot. (Isaiah 11:15)

verses 15–16 use deliberately Exodus imagery. god is
expected to redeem the remnant of Israel from exile in
Egypt and Assyria and smites and dries up the “tongue of
Egypt.” 

5.1. THE sEA of EgypT
This body of water is identified by many commentators as
the red sea that was parted under the extended hand of
moses (Exodus 14:16, 21, 26–27).38 However, one must not
confuse the red sea with the reed sea (ים סוף), which the
people of Israel crossed at the Exodus, even though the
term ים סוף may have been used in the Bible for the red sea
as well (cf. num. 21:4; Deut. 1:1; 2:1; 1 Kings 9:26).39

5.2. THE TonguE of THE sEA of EgypT
The Tongue of the sea of Egypt is to be understood as a
geographical feature—a body of water that penetrates the
mainland. such a feature has been identified on the
estuary of the pelusiac branch of the nile into the
mediterranean and described as a paleo-lagoon.40 During
the 1st millennium BCE the lagoon may have been marshy
and dry parts of the year. This lagoon should be identified
with the Egyptian S Hrw, biblical shihor, Lake of Horus, in
Isaiah 23:3; and in Jeremiah 2:18.

5.3. THE rIvEr
Early and modern commentators alike recognized verse
15’s הנהר “The river” as the Euphrates,41 since in the Bible,
as in the rest of the ancient near East, this is “The river”
par excellence (2 samuel 8:3; 1 Chronicles 18:3; 1 Kings
14:15, 2 Chronicles 9:26).42 As a consequence of the
identification of the river as the Euphrates, most
commentators interpreted the following verses as dealing
with Assyria, and the forthcoming exodus as coming from
there. However, the term נהר “river” does not always
denote the Euphrates. In genesis 2:14 and Daniel 10:4 the
Tigris is denoted as “The river” (written with the definite
article). In genesis 2:13 the gihon (=nile) is mentioned as
one of the four rivers of the garden of Eden, and in Isaiah
19:5 a river (without the definite article) is mentioned in
an Egyptian context, which clearly points to the Nile
(Isaiah 19:6, where נהר is written without the definite
article), which would dry up.43

5.4. sEvEn sTrEAms
smith, sweeney, and others rightly associated the motif of
seven streams with the seven-headed chaos monster slain

14

Kahn | Egypt and Assyria in Isaiah 11:11–16



by yHWH (especially Leviathan and its sea/river
cognates in ugaritic and mesopotamian mythologies).44

The violent act of smiting the river into seven streams (נכ”ה
in Hip‛il) points in this direction as well. This association
can be strengthened by the proximity of the Sea and (ים)
the river (נהר) in v. 15,45 two well-known terms denoting
deities (or aspects of the same deity) who appear side by
side in ugaritic mythology (cf. Isaiah 30:7).

However, the prophecy does not have to remain on the
mytho-symbolic level of conflict between yHWH and yam
and may be multivalent. While the description may allude
to the subduing of the seven-headed sea/river monster
from the Canaanite mythology, it may, at the same time,
signify a real geographical feature. nothing is known of
seven streams in the Euphrates or its tributaries, not in
Akkadian literature and imagery,46 nor in geological
terms.47 Taking into consideration the possibility that “The
river” is not the Euphrates, but the nile, the geographical
reality behind the prophecy can be clarified. The river nile
spreads out into branches and drains into the
mediterranean sea. Herodotus mentions seven branches
of the nile, but considers two of them to be artificial.48 All
other classical writers, namely pseudo scylax, strabo,
Diodorus siculus, mela, Hectaeus of Abdera, ptolemy, and
pliny,49 as well as the genesis Apocryphon of Qumran
mention that the nile has seven branches.50

5.5 Cross THE rIvEr on fooT
The motif of low inundation of the nile and its effects is
known from several Egyptian texts.51 The motif of crossing
the nile on foot is almost identical in Isaiah 11:15 and in
the prophecy of neferty: “Dry is the river of Egypt, one
crosses the water on foot.”52

reading verse 15 carefully, it becomes clear that the
return is anticipated from Egypt. The drying/dividing the
tongue of the sea of Egypt would occur at the eastern
borders of Egypt, the place of entrance and exit from
Egypt. from the analysis above, it becomes clear as well
that the crossing of the river to return to the homeland
should not be seen as the crossing of the Euphrates, as was
commonly thought, but as the crossing of the nile. After
having established the geographical background of verse
15, we can continue and interpret verse 16.

6. A SECOND EXODUS: THE ANTICIPATED EXODUS OF THE
JUDEANS WHO WERE UNDER ASSYRIAN RULE (IN EGYPT)

And there shall be a highway for the remnant of
his people, which shall be left from Assyria; like
as it was to Israel in the day that he came up out
of the land of Egypt. (Isaiah 11:16.)

The occurrence of Assyria and Egypt, which appear
several times in the Bible as an opposing couple, led
scholars to assume that vs. 11 included originally only the
return from the exile of the remnant of Assyria and of
Egypt (see note 9) and that the rest was a later elaboration. 

A highway ( ) is mentioned again in Isaiah 19:23,

where it connects between Assyria and Egypt, which is to
be subservient to the former. The historical setting of
Isaiah 19:16–25 is best to be dated as well in the seventh
century BCE or several decades earlier (671–664 BCE).53 In
Isaiah 11:16 a (similar/the same?) highway was supposed
to enable the return from the exile, which shall be left from
Assyria.54

Judeans are attested in Egypt serving the Assyrians
during the reigns of Assurbanipal, King of Assyria and
manasseh, King of Judah respectively. According to the
annals of Ashurbanipal, Judean vassal soldiers were
recruited under the command of the Assyrian forces and
participated in the invasion of Egypt (667 BCE). They may
have remained in Assyrian garrisons during the short-
lived Assyrian occupation.55 furthermore, in the reign of
either sargon II (708 BCE) or Ashurbanipal deportees from
rashi, the capital of Elippi, near Elam, were deported to
Beth-El in the province of samerina (according to papyrus
Amherst 63). from Beth-El some of these deportees
(seemingly a group of male soldiers) went to Egypt and
finally settled at syene.56 porten, considering the various
options of the date of the arrival of Jewish mercenaries in
Elephantine, came to the conclusion that the Jewish colony
arrived at Elephantine during the days of manasseh.57 In
a study published in 2003, he adds arguments in favor of
his dating, claiming that manasseh, who rebelled against
Assurbanipal probably between 651–648 (cf. 2 Chronicles
33:1–13), wished to aid psammetichus I, his new ally, in
his wars against the Kushites.58 Whether the Jewish
military colony arrived during the reign of manasseh or
during the reign of Josiah (640–609 BCE), his successor, as
I maintain,59 they are attested in Elephantine from the third
quarter of the 5th century BCE until ca. 400 BCE. In either
case, Judeans are attested in Egypt during the 7th century
BCE onwards.

According to the context, the author of the prophecy
expresses the hope that these Judeans from Egypt(!) will
return from exile and regards this return as a second
Exodus.60 It thus seems that the prophecy in vv. 15–16
describes the situation of the anticipated mass return of
Judean (and Israelite?) exiles from Egypt during Assyria’s
retreat from Egypt in approximately the mid-650s BCE.61

IN CONCLUSION

The literary form of the list of toponyms suggests that•
it is an authentic unity without any late additions.
The survey of a historical reality in which Judeans•
and/or Israelites could be exiles in the listed kingdoms
points to the mid-7th century as the most probable
dating possibility. An early persian dating (525–465
BCE) is not ruled out.
v. 15 anticipates an Exodus from Egypt (and not from•
Egypt and Assyria).
v. 16 elaborates on the identity of peoples who are•
expected to take part in this Exodus from Egypt: They
are the Judeans, who are the remnant who remained
from the Assyrians. from the geographical context in
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v. 15, it becomes clear that the setting of this second
Exodus is from Egypt. Altogether, this is a unique
echo of the end of the Assyrian rule in Egypt during
the mid-7th century BCE.
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